
MEDITATION III. 
OJ God: tkat He wists. 

I shall now close my eyes, I shall stop my ears, I shall call away 
all my sense~, I shall efface even from my thoughts all the images of 
corporeal things, ?r at least ( for that is hardly possible) I shall 
esteem them as vain and false; and thus holding converse only with 
myself and considering my own nature, I shall try little by little to 
reach a better knowledge of and a more familiar acquaintanceship 
with myself. I am a thing that thinks, that is to say~ that doubts, 

~ s, denies, that knows a few things, that is ignorant of many 
[that"loves, that hates], that wills, that desires, that also imagines 
and perceives ; for as I remarked before, although the things which 
I perceive and imagine are perhaps nothing at all apart from me 
and in themselves, I am nevertheless assured that these modes of 
thought that I call perceptions and imaginations, inasmuch onlf as 
~hey are modes of thought, certainly reside [ and are met with] 
1n me. 

And in the little that I have just said, I think I have summed 
up all that I really know, or at least all that hitherto I was aware 
that I knew. In order to try to extend my knowledge iurther, 
I _shall now look around more carefully and see whether I ?annot 
still discover in myself some other things which I have not hitherto 



15
8 

M
ed

ita
tio

n 
II

 I 

pe
rc

eiv
ed

. 
I a

m
 c

er
tai

n 
th

at
 I

 a
m

 a
 t

hi
ng

 w
hic

h 
th

' 
k 

I 
no

t 
th

en
 li

ke
wi

se
 k

no
w 

wh
at

 is
 r

eq
ui

sit
e 

to 
re

nd
er

 in
 8

; 
b11

t d
o 

a 
tru

th
? 

Ce
rta

in
ly

 in
 t

hi
s 

fir
st 

kn
ow

led
ge

 t
he

re 
is 

m\t
tain

 of\
 

as
su

re
s 

me
 o

f i
ts

 tr
ut

h,
 ex

ce
pt

in
g 

th
e c

lea
r a

nd
 d

ist
in

:; 
in

g 
t?a

t 
of

 th
a.t

 w
hic

h 
I 

~t
ate

, w
~i

c?
 w

ou
ld

 n
ot

 in
de

ed
 s

uff
ice

 to
 1:

~p
tio

n 
th

at
 w

ha
t I

 s
ay

 1s
 t

ru
e, 

1f 
1t 

co
ul

d 
ev

er
 h

ap
pe

n 
th

at
 a

 th
' 

re 
~e

 
I c

on
ce

iv
ed

 so
 c

lea
rly

 a
nd

 d
ist

in
ct

ly
 co

ul
d 

be
 fa

lse
. a

nd
 

ing
d~

hte
h 

. 
h 

1 
d 

I 
. 

b 
. 

' 
a.c

co
r 

ing
ly 

1t 
se

em
s 

to 
me

 t
 a

t 
a 

re
a .

 y 
ca

n 
es

ta
 h

sh
 a

s 
a 

ge
ne

ra
l 

1 
all

 th
in

gs
 w

hi
ch

 I 
pe

rc
eiv

e 1 
ve

ry
 c

lea
rly

 an
d 

ve
ry

 d
ist

in
ctl

y 
ru

 et
 th

at 
. 

I 
h 

b 
l'

 
• 

are
 r

ue
 

A
t 

th
e 

sa
m

e 
tim

e 
av

e 
e1

ore
 r

ec
eiv

ed
 a

nd
 a

dm
itt

ed
 

· 
th

in
gs

 t
o 

be
 v

er
y 

ce
rta

in
 a

nd
 m

an
ife

st,
 w

hic
h 

ye
t 

I 
aft

e 
ma

ndy
 

· 
d 

b 
. 

d 
b' 

W
h 

h 
rw

ar 
8 

rec
og

m
se

 
as

 
em

g 
u 

1o
us

. 
at

 t 
en

 w
ere

 th
es

e 
th

in
gs

? 
Th

ey
 

we
re 

th
e 

ea
rth

, s
ky

, s
ta

rs
 a

nd
 a

ll 
ot

he
r _

ob
jec

ts 
wh

ich
 I

 ap
pr

eh
en

de
d 

by
 m

ea
ns

 o
f 

th
e 

se
ns

es
. 

Bu
t 

w
ha

t 
d1

~ 
I 

cle
ar

ly
 [

 an
d 

di
sti

nc
t! 

] 
pe

rc
ei

ve
 i

n 
th

em
 ?

 
N

ot
hi

ng
 m

or
e 

th
an

 t
ha

t 
th

e 
id

ea
s o

r t
ho

ug
{ts

 
of

 t
he

se
 t

hi
ng

s 
we

re 
pr

es
en

ted
 t

o 
m

y 
m

in
d. 

An
d 

no
t 

ev
en

 n
ow

 
do

 I
 d

en
y 

th
at

 t
he

se
 i

de
as

 a
re

 m
et 

w
ith

 i
n 

m
e. 

Bu
t t

he
re

 w
as

 
ye

t 
an

ot
he

r 
th

in
g 

wh
ich

 I
 a

ffi
rm

ed
, a

nd
 w

hic
h, 

ow
ing

 to
 t

he
 h

ab
it 

wh
ich

 I
 h

ad
 f

or
m

ed
 o

f 
be

lie
vi

ng
 i

t, 
I 

th
ou

gh
t 

I 
pe

rce
ive

d 
ve

ry 
cle

ar
ly

, a
lth

ou
gh

 i
n 

tru
th

 I
 d

id
 n

ot
 p

er
ce

iv
e 

it 
at

 a
ll,

 to
 w

it, 
th

at 
th

er
e 

we
re 

ob
jec

ts 
ou

tsi
de

 o
f 

m
e 

fro
m

 w
hi

ch
 th

es
e 

id
ea

s p
ro

ce
ed

ed
 

an
d 

to
 w

hi
ch

 t
he

y 
we

re 
en

tir
el

y 
sim

ila
r. 

An
d 

it 
wa

s 
in 

th
is 

tha
~ 

I e
rre

d,
 o

r, 
if 

pe
rc

ha
nc

e 
m

y 
ju

dg
m

en
t w

as
 c

or
re

ct,
 th

is 
wa

s n
ot

 d
ue

 
to

 a
ny

 k
no

wl
ed

ge
 a

ris
in

g 
fro

m
 m

y 
pe

rc
ep

tio
n.

 
Bu

t w
he

n 
I t

oo
k 

an
yt

hi
ng

 v
er

y 
sim

pl
e a

nd
 e

as
y 

in
 th

e 
sp

h~
re 

of 
ar

ith
m

et
ic

 o
r 

ge
om

etr
y 

in
to

 c
on

sid
er

ati
on

, e
.g.

 t
ha

t 
tw

o 
an

d 
th

ree
 

to
ge

th
er

 m
ad

e 
fiv

e~
 an

d 
ot

he
r 

th
in

gs
 o

f 
th

e 
so

rt
, w

ere
 n

ot
. th

es
e 

pr
es

en
t t

o 
m

y-
m

in
d 

so
 c

lea
rly

 a
s 

to
 e

na
bl

e 
m

e 
to 

aff
irm

 t
ha

t t
he

y 
we

re 
tru

e 
? 

Ce
rta

in
ly

 if
 I

 ju
dg

ed
 t

ha
t s

in
ce

 s
uc

h 
m

att
er

s c
ou

ld 
be

 
do

ub
ted

, t
hi

s w
ou

ld
 n

ot
 h

av
e 

be
en

 so
 fo

r a
ny

 o
th

er
 re

as
on

 th
an

 th
at 

it 
ca

m
e 

in
to

 m
y 

m
in

d 
th

at
 p

er
ha

ps
 a

 G
od

 m
ig

ht
 h

av
e 

en
do

we
d 

me
 w

ith
 s

uc
h 

a 
na

tu
re

 t
ha

t 
I 

m
ay

 h
av

e 
be

en
 d

ec
eiv

ed
 e

ve
n 

co
nc

er
ni

ng
 t

hi
ng

s 
wh

ich
 s

ee
m

ed
 t

o 
m

e 
m

os
t 

m
an

ife
st.

 
Bu

t e
ve

ry 
tim

e 
th

at
 th

is 
pr

ec
on

ce
iv

ed
 o

pi
ni

on
 o

f t
he

 so
ve

re
ig

n 
po

we
r o

f a
 ~

o_d
 

pr
es

en
ts 

its
el

f 
to

 m
y 

th
ou

gh
t, 

I a
m

 c
on

str
ain

ed
 to

 c
on

fes
s t

ha
t i

t .18
 

ea
sy

 to
 H

im
, i

f 
He

 w
ish

es
 i

t 
to

 c
au

se
 m

e 
to

 e
rr

, e
ve

n 
in 

m
att

ers
 Ill

 

wh
ich

 I
 b

eli
ev

e 
m

ys
elf

 t
o 

ha
ve

 t
he

_ b
es

t 
ev

id
en

ce
. 

An
d, 

on
 ~

he 
ot

he
r 

ha
nd

, 
al 

wa
ys

 w
he

n 
I 

di
re

ct
 m

y 
at

te
nt

io
n 

to
 t

hin
gs

 w
hic

~ 
I b

eli
ev

e 
m

ys
elf

 to
 p

er
ce

iv
e 

ve
ry

 c
lea

rly
, I

 a
m

 s
o 

pe
rsu

ad
ed

 o
f_

tt;
: 

tru
th

 t
ha

t 
I 

le
t 

my
se

lf 
br

ea
k 

ou
t-

in
to 

wo
rd

s 
su

ch
 a

s 
the

se
· 



O
f Go<£s Ereistence 

159 

who _will deceive m
e, H

e can never cause m
e to be nothing while 

1 think that I am
,. or som

e day cause it to be true to say that 
I have never been, 1t being true now to say that I am

, or that two 
and three m

8:ke m
ore or ~es~ than five, or any such thing in w

hich 
I see a m

anifest contradiction. 
A

nd, certainly, since I have no 
reason to believe that there is a G

od who is a deceiver 
and as 

I have not yet satisfied m
yself that there is a G

od at all the reason 
for doubt w

hich dep~nds on this opinion alone is very slight, and so 
to spea~ 

m
etaphys~cal.. 

But in 
order to be able altogether to 

rem
ove 1t, I m

ust inquire w
hether there is a G

od as soon as the 
occasio11-presents itself; and if I find that there is a G

od, I m
ust 

also inquire w
hether H

e m
ay be a deceiver; for w

ithout a knowledge 
of these tw

o truths I 
do not see that I can ever be certain of 

anything. 
A

nd in order that I m
ay have an opportunity of inquiring into 

this in an orderly w
ay [w

ithout interrupting the order of m
editation 

w
hich I have proposed to m

yself, and w
hich is little by little to 

pass from
 the notions w

hich I find first of all in m
y m

ind to those 
w

hich I shall later on discover in it] it is requisite that I should 
here divide m

y thoughts into certain kinds, and that I should 
consider in w

hich of these kinds there is, properly speaking, truth 
or error to be found. 

O
f m

y thoughts som
e are, so to speak, im

ages 
of the things, and to these alone is the title ' idea' properly applied; 
exam

ples are m
y thought of a m

an or of a chim
era, of heaven; of 

an 
angel, or [even] of G

od. 
B

ut other thoughts possess other 
form

s as w
ell. 

For exam
ple in w

illing, fearing, approving, denying, 
though I alw

ays perceive som
ething as the subject of the action 

of m
y m

ind 1, yet by this action I al ways add som
ething else to the 

idea
2 w

hich I have of that thing; and of the thoughts of this kind 
som

e are called volitions or affections, and others judgm
ents. 

N
ow

 as to w
hat concerns ideas, if we consider them

 only in 
them

selves 
and 

do 
not 

relate 
them

 
to 

anything else beyond 
them

selves, they cannot properly speaking be false ; ~or ~hether 
I im

ao·ine a goat or a chim
era it is not less true that I 1m

ag1ne the 
one than the other 

W
e m

~st no 
fear likew

ise that falsity can 
enter into w

ill and· into affections, for although I m
ay desire evil 

things, or even things that never existed, it is not the les~ true that 
I desire them

. 
T

hus there rem
ains no m

ore than the Judgm
ents 
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which we make. in which I m
ust take the greatest oar 

deooive myaolf. 
But the principal error and the com

m
on: tnoth' to 

'th ' 
I 

. 
. . • 

. 
s w

 tch 
we m

ay m
eet w1. 

u1 t 1tnn, oone1ats 1n m
y Judging that th 

. 
which are in ine o.ro sim

ilar or oonform
nble to the things wh , 8 ~dcas 

outside m
e; for withon t doubt if I considered the ideas tc 1 a.re 

certain m
odes of 1ny thoughts, without trying to relate t~n Y as 

anything boyond, they conld scarcely give m
e m

aterial for errim
 to 

£
ut am

ong thoso icloas, som
e appear to m

e to b-e-=innate :· 
adventitious, antLothers to be form

ocl [ or ju.vented] by myself· ~me 
as i

hnvo. t,he pow
er of understanding w

hat is called a thing' 0 or, 
l 

l 
1 

. 
' ra. 

trntll, or a t 1oug 1t, 1t-appoars to m
.e that I hold this power from

 
no other sourco than m

y own nature. 
But if I now hear som

e sound 
if I see the sun, or feel heat, I have hitherto judged that thes; 
sensations proceeded from

 certain things that exist outside of m
e. 

and finally it appears to m
e that sirens, hippogryphs, and the like: 

are form
ed out of m

y own m
ind. 

But again 
I m

ay possibly 
persuade m

yself that all these ideas are of the nature of those which 
I term

 adventitious, or else that they are all innate, or all fictitious: 
for I have not yet clearly discovered their true origin. 

A
nd m

y principal task in this place is to consider, in respect to 
those ideas w

hich appear to m
e to proceed from

 certain objects that 
are outside m

e, w
hat are the reasons which cause m

e to think them
 

sim
ilar to these objects. 

It seem
s indeed in the first place that 

I am
 taught this lesson by nature ; and, secondly, I experience in 

m
yself that these ideas do not depend on m

y will nor therefore on 
m

yself-for they often present them
selves to m

y m
ind in spite of 

m
y will. 

Just now, for instance, w
hether I will or w

hether I do not 
will, I feel heat, and thus I persuade m

yself that this feeling, or at 
least this idea of heat, is produced in m

e by som
ething which is 

different from
 m

e, i.e. by the heat of the fire near which I si!· 
A

nd nothing seem
s to m

e m
ore obvious than to judge that this 

object im
prints its likeness rather than anything else upon me. 

Now I m
ust discover w

hether these proofs are sufficiently strong 
antl convincing. 

W
hen I say that I am

 so instructed by nature,. 
I m

erely m
ean a certain spontaneous inclination which im

pels me 
to believe in this connection, and not a natural light which m

akes 
m

e 
recognise 

that it is 
true. 

B
ut these two 

things are very 
different· for I cannot doubt that w

hich the natural light causes 
'. 

· h 
h 

that I am 
m

e to believe to be true, as, for exam
ple, 1t 

as s own me_ 
And 

from
 the fact that I doubt, or other facts of the sam

e ki nd· 
!'~

1 
_ 

d · 
· 

· h t 
th from illilse 

I possess no other faculty w
hereby to 

1st1ngm
s 

ru 
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hood, w
hich can teach m

e that w
hat this light show

s m
e to be true 

is not really true, and no other faculty that is equally trustw
orthy. 

But as far as [apparently] natural im
pulses are concerned, I have 

frequently rem
arked, w

hen I had to m
ake active choice betw

een 
virtue and vice! t~at they often enough led m

e to the part that w
as 

worse ; and this 1s w
hy I do not see any reason for follow

ing them
 

in w
hat regards truth and error. 

A
nd as to the other reason, w

hich is that these ideas m
ust 

proceed from
 

objects 
outside m

e, since 
they do not depend on 

m
y will, I do not find it any the m

ore convincing. 
For just as 

these im
pulses of w

hich I have spoken are found in m
e, notw

ith-
standing that they do not alw

ays concur w
ith m

y will, so perhaps 
there is in m

e som
e faculty fitted to produce these ideas w

ithout 
the assistance of any external things, even though it is not yet 
known by m

e
; just as, apparently, they have hitherto alw

ays been 
found in m

e during sleep w
ithout the aid of any external objects. 

A
nd finally, though they did proceed from

 
objects different 

from
 m

yself, it is not a necessary consequence that they should 
resem

ble these. 
O

n the contrary, I have noticed that in m
any 

cases there w
as a great difference betw

een the object and it.'3 idea. 
I find, for exam

ple, tw
o com

pletely diverse ideas of the sun in m
y 

m
ind; the one derives its origin from

 the senses, and should be 
placed in the category of adventitious ideas; according to this 
idea the sun seem

s to be extrem
ely s1nall; but the other is derived 

from
 astronom

ical reasonings, i.e. is elicited from
 certain notions 

that are innate in m
e, or else it is form

ed by m
e in som

e other 
m

anner; in accordance w
ith it the sun appears to be several tim

es 
greater than the earth. 

These tw
o 

ideas cannot, indeed, both 
resem

ble the sam
e sun, and reason m

akes m
e believe that the one 

w
hich seem

s to have originated directly from
 the sun itself, is the 

one w
hich is m

ost dissim
ilar to it. 

A
ll this causes m

e to believe that until the present tim
e it has 

not been by a judgm
ent that was certai~ [or prem

ed~tated],_ but 
only by a sort of blind im

pulse that I believed that things existed 
outside of 

and difterent from
 m

e, w
hich, by the organs of m

y 
senses, or 'by som

e other m
ethod w

hatev~r i~ m
ight be, conveye_d 

these 
ideas 

or 
im

ages 
to 

m
e 

[ and 
1m

pr1nted 
on 

m
e 

their 
sim

ilitudes]. 
. 

.. 
B

ut there is yet another m
ethod_ o~ 1nqu1nn_g w

het~er any of 
the objects of w

hich I have ideas w
ithin m

e exist outside of m
e 

If ideas are only taken as certain m
odes of thought, I recognise 
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am
ongst them

 no difference or inequality, and all app~r to proceed 
from

 m
e in the sam

e m
anner ; 

but w
hen w

e consider them
 as 

· 
ages one representing one thing and the other another, it is clear 

:a
t they are very different one from

 the other. 
'rhere is_no doubt 

that those w
hich represent to 1?e ~ubstanc_es ar_e ~om

ethm
g m

ore, 
d contain 80 to speak m

ore obJective reality w
ithin them

 [that is 
an 

. 
h. h 

d 
. to say, by representation parti?ipate 1n a 

ig er 
egree of b~ing or 

perfection] than those that sim
ply represent m

odes or accidents; 
and that idea again by w

hich I understand a suprem
e G

od, eternal, 
infinite, [im

m
utable], om

niscient, om
nipotent, and C

reator of all 
things w

hich are outside of H
im

self, has certainly m
ore objective 

reality in itself than those ideas by w
hich finite substances are 

represented. 
N

ow
 it is m

anifest by the natural light that there m
ust at least 

be as m
uch reality in the efficient and total cause as in its effect. 

For, pray, w
hence can the effect derive its reality, if not from

 its 
cause 1 A

nd in w
hat w

ay can this cause com
m

unicate this reality 
to it, unless it possessed it in itself 1 A

nd from
 this it follow

s, not 
only that som

ething cannot proceed 
from

 
nothing, but likew

ise 
that w

hat is m
ore perfect-that is to say, w

hich has m
ore reality 

w
ithin itself-cannot proceed from

 the less perfect. 
A

nd this is 
not only evidently true of those effects w

hich possess actual or 
form

al reality, but also of the ideas in w
hich w

e consider m
erely 

w
hat is term

ed objective reality. 
To take an exam

ple, the stone 
w

hich has not yet existed not only cannot now
 com

m
ence to be 

unless it has been produced by som
ething w

hich possesses w
ithin 

itself, 
either 

form
ally 

or 
em

inently, 
all 

that 
enters 

into 
the 

com
position of the stone [i.e. it m

ust possess the sam
e things or 

other m
ore excellent things than those w

hich exist in the stone] 
and heat can only be produced in a subject in w

hich it did not 
previously exist by a cause that is of an order [ degree or kind] at 
least as perfect as heat, and so in all other cases. 

B
ut further, 

the idea of heat, or of a stone, cannot exist in m
e unless it has 

been placed w
ithin m

e by som
e cause w

hich possesses w
ithin it at 

least as m
uch reality as that w

hich I conceive to exist in the heat 
or the stone. 

For although this cause does not transm
it anything 

of its ~tua~ or form
al reality to m

y idea, w
e m

ust not for that 
reason im

agine that it is necessarily a less real cause ; 
w

e m
ust 

~em
em

ber th~t [since every idea is a w
ork of the m

ind] its nature 
18 ~uch _that it dem

ands of itself no other form
al reality than that 

w
hich it bonow

s from
 m

y thought, of w
hich it is only a mode 
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[i.e. a m
anner or w

ay of thinking]. 
B

ut in order that an idea 
should contain 

som
e 

one 
certain 

objective 
reality rather 

than 
another, it m

ust w
ithout dou ht derive it from

 som
e cause in w

hich 
there is at least as m

uch form
al reality as this idea contains of 

objective reality. 
For if we im

agine that som
ething is found in an 

idea w
hich is... not found in the causg, it m

ust then have been 
derived~fr_om

 nought; but how
ever-im

perfect m
ay be this m

ode of 
being by w

hich a thing is objectively [or by representation] in the 
understanding by its idea, we cannot certainly say that~this m

ode of 
being is nothing, nor, consequently, that the idea derives its origin 
from

 nothing. 
N

or m
ust I im

agine that, since the reality that I consider in 
these ideas is only objective, it is not essential that this reality 
should 

he 
form

ally in 
the 

causes 
of m

y ideas, but that it is 
sufficient that it should be found objectively. 

For just as this 
m

ode 
of objective existence 

pertains 
to 

ideas 
by their proper 

nature, so does the m
ode of form

al existence pertain to the causes 
of those ideas (this is at least true of the first and principal) by the 
nature peculiar to them

. 
A

nd although it m
ay be the case that 

one idea gives birth to anotheridea, that cannot continue to be so 
indefinitely ; for in the end we m

ust reach an idea w
hose ~cause 

shall be so to~speak an archetype, in w
hich the w

hole reality [ or 
perfection] which is so to speak objective1y [ or by representation] 
in these ideas is contained form

ally [ and really]. 
Thus the light 

of nature causes m
e to know

 clearly that the ideas in m
e are like 

(pictures or] im
ages w

hich can, in truth, easily fall short of the 
perfection ."of the objects from

 w
hich they have been derived, but 

which can never contain anything greater or m
ore perfect. 

A
nd the longer and the m

ore carefully that I investigate these 
m

atters, the m
ore clearly and distinctly do I recognise their truth. 

B
ut w

hat am
 I to conclude from

 it all in the end 1 It is-this, that 
if the objective reality of any one of m

y ideas is of such a nature as 
clearly to m

ake m
e recognise that it is not in m

e either form
ally or 

em
inently, and that consequently I cannot m

yself be the cause of it, 
it follow

s of necessity tha-t I am
 not alone in_ the w

orld, but that 
there is another being w

hich exists, or w
hich is the cause of this 

idea. 
O

n the other hand, had no such an idea existed in m
e, 

I should have had no sufficient argum
ent to convince m

e of the 
existence of any being beyond m

yself; for I have m
ade very careful 

investigation everyw
here and up to the present tim

e have been able 
to find no other ground. 
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B
ut of m

y ideas, beyond that w
hich represents m

e to m
yself. 

to w
hich there can here be no difficulty, there ia another w

h' 
represents a G

od, and there are others representing corporeal ~c d 
inanim

ate things, others angels, others anim
als, and others ago~ 

. 
'I 

If 
... in 

w
hich represent to m

e m
en s1m1 ar to m

yse . 
A

s 
regards 

the ideas 
w

hich rep~esent to_ m
e 

other m
en or 

anim
als, or angels, I can how

ever easily conceive that they m
ight 

be form
ed by an adm

ixture of the other ideas w
hich I have of 

m
yself, of corporeal things, and of G

od, even although there were 
apart from

 m
e neither m

en nor anim
als, nor angels, in all the 

w
orld. 

A
nd in regard to 

the ideas of corporeal 
objects, I do not 

recognise in them
 anything so great or so excellent that they m

ight 
not have possibly proceeded from

 m
yself; 

for if I consider them
 

m
ore 

closely, 
and 

exam
ine 

them
 

individually, 
as 

I 
yesterday 

exam
ined the idea of w

ax, I find that there is very little in them
 

w
hich I perceive clearly and distinctly. 

M
agnitude or extension in 

length, breadth, or depth, I do so perceive; also figure w
hich results 

from
 a term

ination of this extension, the situation w
hich bodies of 

different figure preserve in relation to one another, and m
ovem

ent 
or change of situation; 

to w
hich w

e 
m

ay also add substance, 
duration and num

ber. 
A

s to other things such as light, colours, 
sounds, scents, tastes, heat, cold and the other tactile qualities, 
they are thought by m

e w
ith so m

uch obscurity and confusion 
that I do not even know

 if they are true or false, i.e. w
hether the 

• 
ideas w

hich I form
 of these qualities are actually the ideas of real 

objects or not 
[ or w

hether they only represent chim
eras w

hich 
cannot exist in fact]. 

For although I have before rem
arked that 

it is only in judgm
ents that falsity, properly speaking, or form

al 
falsity, can be m

et w
ith, a certain m

aterial falsity m
ay nevertheless 

be found in ideas, i.e. w
hen these ideas represent w

hat is nothing as 
though it w

ere som
ething. 

For exam
ple, the ideas w

hich I have of 
cold and heat are so far from

 clear and distinct that by their m
eans 

I cannot tell w
hether cold is m

erely a privation of heat, or heat a 
privation of cold, or w

hether both are real qualities, or are not such. 
A

nd inasm
uch as [ since ideas resem

ble im
ages] there cannot be any 

ideas w
hich do not appear to represent som

e things, if it is correct 
to say that cold 

is m
erely a privation of heat, the idea w

hich 
represents it to m

e as som
ething real and positive w

ill not be 
im

properly term
ed false, and the sam

e holds good of other sim
ilar 

ideas. 
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To these it is certainly not necessary that I should attribute 
any author other than m

yself. 
For if they a.re false, i.e. if they 

represent things w
hich do not exist, the light of nature show

s ~
e 

that they issue from
 nought, that is to say, that they are only m

 
m

e in so far aa som
ething is lacking to the perfection of m

y nature. 
B

ut if they are true, nevertheless because they exhibit so little 
reality to m

e that I cannot even clearly distinguish the thing 
represented from

 
non-being, I do not see any reason w

hy they 
should not be produced by m

yself. 
A

s to the clear and distinct idea w
hich I have of corporeal 

things, som
e of them

 seem
 as though I m

ight have derived them
 

from
 the idea w

hich I possess of m
yself, as those w

hich I have of 
substance, duration, num

ber, and such like. 
For [even] w

hen I 
think that a stone is a substance, or at least a thing capable of 
existing of itself, 

and that I 
am

 a substance also, although I 
conceive that I am

 a thing that thinks and not one that is extended, 
and that the stone on the other hand is an extended thing w

hich 
does not think, and that thus there is a notable difference betw

een 
the tw

o conceptions-they seem
, nevertheless, to agree in this, that 

both represent substances. 
In the sam

e w
ay, w

hen I perceive that 
I now exist and further 

recollect that I 
have in form

er 
tim

es 
existed, and w

hen I rem
em

ber that I have various thoughts of 
w

hich I can recognise the num
ber, I acquire ideas of duration and 

num
ber w

hich I can afterw
ards transfer to any object that I please. 

B
ut as to all the other qualities of w

hich the ideas of corporeal 
things are com

posed, to w
it, extension, figure, situation and m

otion, 
it is true that they are not form

ally in m
e, since I am

 only a thing 
that thinks; but because they are m

erely certain m
odes of substance 

(and so to speak the vestm
ents under w

hich corporeal substance 
appears to us] and because I m

yself am
 also a substance, it w

ould 
seem

 that they m
ight be contained in m

e em
inently. 

H
ence there rem

ains only the idea of G
od, concerning w

hich 
we m

ust consider w
hether it is som

ething w
hich cannot have pro-

ceeded from
 m

e m
yself. 

B
y the nam

e G
od I understand a substance 

that is infinite [ eternal, im
m

utable], independent, all-know
ing, all-

pow
erful, and by w

hich I m
yself and everything else, if anything 

else does exist, have been created. 
N

ow
 all these characteristics 

are 
such 

that the m
ore 

diligently I 
attend 

to them
, the less 

do 
they 

appear 
capable 

of proceeding 
from

 
m

e 
alone; 

hence 
from

 
w

hat 
has 

been already said, 
w

e 
m

ust conclude that God 
necessarily exists. 
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For although the idea of subst.ance is w
ithin m

e owing to th 
fact that I am

 substance! nevertheless! sho_ul~ not have the idea 0 ~ 

an infinite substance-since I am
 firute-1f it had not proceeded 

from
 som

e substance which wa.e veritably infinite. 
N

or should I im
agine that 

do not perc~ive _the infinite by a 
true idAA. but only by the nege.tton of the finite, Just as I perceiv 

..,..., 
. 

f 
e 

repose and darkness by the negation. o m
o:em

ent and of light; 
for, on the contrary, I s~e tha~ there 1a m

am
festly m

~re reality in 
infinite substance tha? m

 fim
te,. and_ there~ore that 1n som

e way 
I have in m

e the notion of the m
fin1te earher than the finite-to

 
wit:-the notion of God before that of m

yself. 
For how would it 

be ~ossible that I should know that I doubt and desire, that is to 
say, that som

ething is lacking to m
e, and that I am

 not quite 
perfect, unless I had w

ithin m
e som

e idea of a Being m
ore perfect 

than m
yself, in com

parison with w
hich I should recognise the 

deficiencies of m
y nature 1 

A
nd we cannot say that this idea of God is perhaps m

aterially false 
and that consequently I can derive it from

 nought [i.e. that possibly 
it exists in m

e becau$e I am
 im

perfect], as I have just said is the 
case w

ith ideas of heat, cold and other such things ; for, on the 
contrary, as this idea is very clear and distinct and contains within 
it m

ore objective reality than any other, there can be none which is 
of itself m

ore true, nor any in w
hich there can be less suspicion of 

falsehood. 
The idea, I say, of this Being who is absolutely perfect 

and infinite, is entirely true ; for although, perhaps, we can im
agine 

that such a Being dc,es not exist, we cannot nevertheless im
agine 

that H
is idea represents nothing real to m

e, as I have said of the 
idea of cold. 

This idea is also very clear and distinct ; since all 
that I conceive clearly and distinctly of the real and the true, and 
of w

hat conveys som
e perfection, is in its entirety contained in this 

idea. 
A

nd this does not cease to be true although I do not com-
prehend -the infinite, or though in God there is an infinitude of 
things which I cannot com

prehend, nor possibly even reach in any 
way by thought ; for it is of the nature of the infinite that m

y 
nature, which is finite and lim

ited, should not com
prehend it ; and 

~t is sufficient that I should understand this, and that I should 
Judge that all things w

hich I clearly perceive and in which I know 
that there is som

e perfection, and possibly likew
ise an infinitude of 

properties of which I am
 ignorant, are in God form

ally or em
inently, 

so that the idea w
hich I have of H

im
 m

ay becom
e the m

ost true, 
m

ost clear, and m
ost distinct of all the ideas that are in m

y m
ind. 
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B
ut possibly I am

 som
ething m

ore than I suppose m
yself to be 

a,nd perhaps all those perfections which I attribute to G
od are i~ 

som
e w

ay potentially in m
e, although they do not yet disclose 

them
selves, or issue in action. 

A
s a m

atter of fact I am
 already 

sensible that m
y kno~ledge_ increases [and perfects itself] little by 

little, and 
see ~ot~1ng which can prevent it from

 increasing m
ore 

and m
ore into 1nfin1tude

; 
nor do 

I see, after it has thus been 
increased 

[ or perfected], anything to prevent m
y being able to 

acquire by its m
eans all the other perfections of the D

ivine nature ; 
nor finally w

hy the pow
er l have of acquiring these perfections, if it 

really exists in m
e, shall not suffic_e to produce the ideas of them

. 
K

t the sam
e tim

e I recognise that this cannot be. 
For, in the 

first place, although it w
ere true that every day m

y know
ledge 

acquired new
 degrees of perfection, and that there w

ere in m
y 

nature m
any things potentially w

hich are not yet there actually, 
nevertheless 

these 
excellences 

do not pertain to [ or m
ake 

the 
sm

allest approach to] the idea w
hich f have of God in w

hom
 there 

is nothing m
erely potential [but in w

hom
 all is present really and 

actually] ; 
for 

it is 
an infallible token 

of 
im

perfection in 
m

y 
know

ledge that it increases little by little. 
A

nd further, although 
m

y know
ledge grow

s m
ore and m

ore, nevertheless I do not for that 
reason believe that it can ever be actually infinite, since it can 
never reach a point so high that it w

ill be unable t-0 attain to any 
greater increase. 

B
ut I understand G

od to be actually infinite, so 
that H

e can add nothing to H
is suprem

e perfection. 
A

nd finally 
I perceive that the objective being of an idea cannot be produced 
by a being that exists potentially only, w

hich properly speaking is 
nothing, but only by a being w

hich is form
al or actual 

To speak the truth, I see nothing in all that I have just said 
which by the light of nature is not m

anifest to anyone who desires 
to think attentively on the subject ; but w

hen I slightly relax m
y 

attention, m
y m

ind, :finding its vision som
ew

hat obscured and so to 
speak blinded by the im

ages of sensible objects, I ~o not easily re-
collect the reason w

hy the idea that I possess of a bem
g m

ore perfect 
than I, m

ust necessarily have been placed in m
e by a being w_hich_ is 

really m
ore perfect; and this is w

hy I w~sh here tog~ on to_ inquire 
whether I, w

ho have this idea, can exist 1f no such being eXIsts. 
A

nd I ask from
 w

hom
 do I then derive m

y existence ? 
Perhaps 

from
 m

yself ~r from
 m

y parents, or from
 som

e other source less 
perfect than G

od ; for we can im
agine nothing m

ore perfect than 
God, or even as perfect as H

e is. 
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B
ut [ were I independent of every other and] were I m

 
lf 

author of m
y being, I should doubt nothing a.nd I shoui~ed t~e 

nothing, and finally no perfection w
ould be lacking to m

e .esire 
I should have best.ow

ed on 
m

yself every perfection of wh.' hfor 
,, possessed any idea a.nd should thus be G

od. 
A

nd it m
ust 

1\ 
b I 

im
agined that those things that a.re lacking to m

e are perhapno 
8 

· 
f 

· 
h 

h 
hi h I 

lr 
8 m

ore 
difficult o 

attainm
ent t an t ose w

 
c 

a 
eady possess. £ 

. 
. 

. 
"d 

th t . 
' 

or, on 
the contrary, 1t 1s quite ev1 ent 

a 
1t was a m

atter of 
h 

greater difficulty to bring to pass that I, that is to say a thi_muc 
. . 

, 
ng or 

a substance tha~ thinks, should em
erge out of nothing, than it 

w
ould be to attain to the know

ledge of m
any things of w

hich I a 
ignorant, an~ ~hich are on!y the accidents of this thinking su: 
stance. 

B
ut 1t 1s clear that 1f I had of m

yself possessed this greater 
perfection of w

hich I have just spoken [that is to say, if I had been 
the author of m

y ow
n existence], I should not at least have denied 

1nyself the things w
hich are the m

ore easy to acquire [to w
it, m

any 
branches 

of know
ledge 

of w
hich m

y nature is destitute] ; 
nor 

should I have deprived m
yself of any of the things contained in the 

idea w
hich I form

 of G
od, because there are none of them

 which 
seem

 to m
e specially difficult to acquire: and if there w

ere any that 
w

ere m
ore difficult to acquire, they w

ould certainly appear to m
e to 

be such (supposing I m
yself w

ere the origin of the other things 
w

hich I possess) since I should discover in them
 that m

y powers 
w

ere lim
ited. 

· 
B

ut though I assum
e that perhaps I have ~lw

ays existed just as 
I 

am
 at present, neither can I escape the force of this reasoning, 

and im
agine that the conclusion to be draw

n from
 this is, that 

I need not seek for any author of m
y existence. 

For all the course 
of m

y life m
ay be divided into an infinite num

ber of parts, none of 
w

hich is in any w
ay dependent on the other; and thus from the 

fact that I w
as in existence a short tim

e ago it does not follow that 
I m

ust be in existence now
, unless som

e cause at this instant, so to 
speak, produces m

e anew
, that is to say, conserves m

e. 
It is 

a 
m

atter of fact perfectly clear and evident to all those who con sid~r 
w

ith attention the nature of tim
e, that, in order to be conserved m

 
each m

om
ent in w

hich it endures, a substance has need of the sa~e 
pow

er and action as w
ould be necessary t-0 produce and create it 

anew
, supposing it did not yet exist, so that the light of nature 

show
s us clearly that the distinction betw

een creation and con• 
servation is solely a distinction of the reason. 

1£ 
All that I thus require here is that I should intenogate myse ' 



O
f G

od's Eanstencs 
169 

if I w
ish to know

 w
hether I possess a pow

er w
hich is capable of 

bringing it to pass that I who now
 am

 shall still be in the future; 
for since I am

 nothing but a thinking thing, or at least since thus 
far it is only this portion of m

yself w
hich is precisely in question at 

present, if such a pow
er did reside in m

e, I should certainly be 
conscious of it. 

B
ut I am

 conscious of nothing of the kind, and by 
this I know clearly that I depend on som

e being different from
 

m
yself. 

Possibly, how
ever, this being on w

hich I depend is not that 
w

hich I call G
od, and I am

 created either by m
y parents or by som

e 
other cause less perfect than God. 

This cannot be, because, as 
I have just said, it is p_erfectly evident that there m

ust be at least 
as m

uch reality in the cause as in the effect; and thus since I am
 

a thinking thing, and possess an idea_of God within m
e, whatever 

in the end be the cause assigned to m
y existence, it m

ust be allow
ed 

that it is likew
ise a thinking thing and that it possesses in itself 

the idea of all the perfections w
hich I attribute to G

od. 
W

e m
ay 

again inquire w
hether this cause derives its origin from

 itself or 
from

 som
e other thing. 

For if from
 itself, it follow

s by the reasons 
before brought forw

ard, that this cause m
ust itself be G

od; for 
since it possesses the virtue of self-existence, it m

ust also w
ithout 

doubt have the pow
er of actually possessing all the perfections of 

w
hich it has the idea, that is, all those w

hich I conceive as existing 
in God. 

B
ut if it derives its existence from

 som
e other cause than 

itself, we shall again ask, for the sam
e reason, w

hether this second 
cause exists by itself or through another, until from

 one step to 
another, we finally arrive at an ultim

ate cause, w
hich w

ill be G
od. 

A
nd it is perfectly m

anifest that in this there can be no regression 
into infinity, since w

hat is in question is not so m
uch the cause 

w
hich form

erly created m
e, as that w

hich conserves m
e at 

the 
present tim

e. 
N

or can we suppose that several causes m
ay have concurred in 

m
y production, and that from

 one I have received the idea of one of 
the perfections w

hich I attribute to God, and from
 another the idea 

of som
e other, so that all these perfections indeed exist som

ew
here 

in the universe, but not as com
plete in one unity w

hich is G
od. 

On the contrary, the unity, the sim
plicity or the inseparability of all 

things w
hich are in G

od is one of the principal perfections w
hich 

I conceive to be in H
im

. 
A

nd certainly the idea of this unity of 
all D

ivine perfections cannot have been placed in m
e by any cause 

from
 which I have not likew

ise received the ideas of all the other 
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perfections ; for this cause could not m
ake m

e able to com
prehend 

them
 as joined together in an inseparable unity w

ithout having at 
the sam

e tim
e caused m

e in som
e m

easure to know w
hat they a.re 

[ and in som
e w

ay to recognise each one of them
]. 

Finally, so far as m
y parents [from

 w
hom

 it appears I have 
sprung] a.re concerned, although all that I have ever been able to 
believe of them

 w
ere true, that does not m

ake it follow that it is 
they who conserve m

e, nor are they even the authors of m
y being 

in any sense, in so far as I am
 a thinking being; since w

hat they 
did was m

erely to im
plant certain dispositions in that m

atter in 
w

hich the self-i.e. the m
ind, w

hich alone I at present identify w
ith 

m
yself-is by m

e deem
ed to exist. 

A
nd thus there can be no 

difficulty in their regard, but we m
ust of necessity conclude from

 
the fact alone that I exist, or that the idea of a Being suprem

ely 
perfect-that is of G

od-is in m
e, that the proof of G

od's existence 
is grounded on the highest evidence. 

It only rem
ains to m

e to exam
ine into the m

anner in which 
I have acquired this idea from

 God
; for I have not received it 

through the senses, and it is never presented t-0 m
e unexpectedly, as 

is usual w
ith the ideas of sensible things w

hen these things present 
them

selves, or seem
 to present them

selves, to the external organs of 
m

y senses ; nor is it likew
ise a fiction of m

y m
ind, for it is not in 

m
y pow

er to take from
 or to add anything to it; and_cons_equently 

the only alternative is that it is innate in m
e, just as the idea of 

m
yself is innate in m

e. 
A

nd one certainly ought not t-0 find it strange that God, in 
creating m

e, placed this idea w
ithin m

e to be like the m
ark of the 

w
orkm

an im
printed on his w

ork; and it is likew
ise not essential 

that the m
ark shall be som

ething different from
 the w

ork itself. 
For from

 the sole fact that G
od created m

e it is m
ost probable that 

in som
e w

ay he has placed his im
age and sim

ilitude upon m
e, and 

that I perceive this sim
ilitude (in w

hich the idea of G
od is contained) 

by m
eans of the sam

e faculty by w
hich I perceive m

yself-that is 
to say, w

hen I reflect on m
yself I not only know

 that I am
 som

e• 
thing 

[im
perfect], incom

plete and dependent on another, w
hich 

incessantly aspires after som
ething w

hich is better and greater th~n 
m

yself, but I also know
 that H

e on w
hom

 I depend possesses m
 

H
im

self all the great things tow
ards w

hich I aspire [ and the ideas 
of w

hich 
I 

find 
w

ithin 
m

yself], 
and 

that 
not 

indefinitely or 
potentially alone, but really, actually and infinitely; and that thus 
H

e is G
od. 

A
nd the w

hole strength of the argum
ent w

hich I have 
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here m
ade use of to prove the existence of G

od consists in ~this, 
that I recognise that it is not possible that m

y nature should be 
w

hat it is, and indeed that I should have in m
yself the~idea of a 

God, if G
od did not veritably exist-a G

od, I say, w
hose idea is in 

m
e, i.e. who possesses all those suprem

e perfections-of w
hich our 

m
ind m

ay indeed have som
e idea but w

ithout understanding them
 

all, who is liable to no errors or defect [ and who has none of all 
those m

arks w
hich denote im

perfection]. 
From

 this it is m
anifest 

that H
e cannot be a deceiver, since the light of nature teaches us 

that fraud and deception necessarily proceed from
 som

e defect. 
B

ut before I exam
ine this m

atter w
ith m

ore care, and pass on to 
the consideration of other truths w

hich m
ay be derived from

 it, it 
seem

s to m
e right to pause for a w

hile in order to contem
plate G

od 
H

im
self, to ponder at leisure H

is m
arvellous attributes, to consider, 

and adm
ire, and adore, the beauty of this light so resplendent, at 

least as far as the strength of m
y m

ind, w
hich is in som

e m
easure 

dazzled by the sight, w
ill allow

 m
e to do so. 

For just as faith 
teaches us that the suprem

e felicity of the other life consists only 
in this contem

plation of the D
ivine M

ajesty, so we continue to 
learn by experience that a sim

ilar tneditation, though incom
parably 

less perfect, causes us to enjoy the greatest satisfaction of w
hich w

e 
are capable in this life. 

M
ED

ITA
TIO

N
 IV

. 
O

f the True and the False. 
I have been w

ell accustom
ed these past days to detach m

y m
ind 

from
 m

y senses, and I have accurately observed that there are very 
few things that one know

s w
ith certainty respecting corporeal objects, 

that there are m
any m

ore w
hich are know

n to us respecting the 
hum

an m
ind, and yet m

ore still regarding G
od H

im
self; so that I shall 

now w
ithout any difficulty abstract m

y thoughts from
 the considera-

tion of [ sensible or] im
aginable objects, and carry them

 to those 
w

hich, being w
ithdraw

n from
 all contact w

ith m
atter, are purely 

intelligible. 
A

nd certainly the idea w
hich I possess of the hum

an 
m

ind inasm
uch as it is a thinking thing, and not extended in 

length, w
idth and depth, nor participating in anything pertaining 

to body, is incom
parably m

ore distinct than is the idea of any 
corporeal thing. 

A
nd w

hen I consider that I doubt, that is to say, 
that I am

 an incom
plete and dependent being, the-idea of a being 

that is com
plete and independent, that is of G

od, presents itself to 
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